Advanced Study Questions & Phill’s selection of answers for pages 116 to End of Vol 1 Wisdom of Lotus Sutra 


WISDOM OF THE LOTUS SUTRA VOLUME I

Q68: What is the implication of the Buddha seeking to open the door of Buddha wisdom [the state of Buddhahood] to living beings as described in the "Expedient Means" chapter of the Lotus Sutra? (p. 115)

Suda: Yes, Shakyamuni says: "The Buddhas, the World-Honored Ones, appear in the world for one great reason alone" (LS2, 31). That one great reason is revealed as the four aspects of the Buddha's wisdom--to open, show, awaken and help enter. 

Ikeda: The fact that the Buddha seeks to open the door of Buddha wisdom (the state of Buddhahood) to living beings means that living beings already possess the Buddha wisdom inherent in their lives. The reason they possess the Buddha wisdom is that they are originally Buddhas.  Shakyamuni's words are in fact a great declaration that all living beings are worthy of supreme respect.  

Endo: The Buddha then reveals that the three vehicles of Learning, Realization and Bodhisattva are no more than expedient means, while the one supreme vehicle of Buddhahood offers the only true way to enlightenment.

__________________________________________________
(Page 116 included as context to the other questions) 

Ikeda: We can see that expedient means form an important premise in the concept of "the replacement of the three vehicles with the one vehicle," which holds central place in the "Expedient Means" chapter. In fact, the term "expedient means" is a keyword not only in the clarification of the one Buddha vehicle and refutation of the three vehicles in the theoretical teaching of the Lotus Sutra, but also in the revelation of Shakyamuni's original enlightenment in the remote past of gohyaku-jintengo in the "Life Span" chapter of the essential teaching (the second half of the Lotus Sutra). With this revelation, it becomes clear that Shakyamuni's attainment of enlightenment for the first time in India was an expedient means, while the truth in fact was that he attained enlightenment in the inconceivably distant past. This concept is called "opening the near and revealing the distant.
Q69: What are the three types of expedient means that T'ien-t'ai identifies in his Words and Phrases of the Lotus Sutra?  Which types of expedient means are discarded in the "Expedient Means" chapter of the Lotus Sutra when it states,  "honestly discarding expedient means"? (Pp. 121-24) 

(Page 121) Saito: Let us now have a look at the different kinds of expedient means that exist in Buddhism.  In the Hokke Mongu (Words and Phrases of the Lotus Sutra), T'ien-t'ai identifies three types: (1) functional-teaching expedients (Jp. hoyu hoben), (2) truth-gateway expedients (notsu hoben), and (3) the secret and mystic expedient (himyo hoben). Of the three, says T'ien-t'ai, the last is the expedient means of the "Expedient Means" chapter.  Functional-teaching expedients are the various teachings expounded according to the differing capacities of people, the function of these teachings serving to bring appropriate benefit to each person. Truth-gateway expedients are teachings that form a gateway for entering the truth--hence the name "truth-gateway." Neither of these two types of expedient means are, however, the expedient means of the "Expedient Means" chapter. They are two aspects of the expedient means taught in the provisional pre-Lotus Sutra teachings. The functional-teaching expedients represent the aspect of bringing immediate benefit, while the truth-gateway expedients represent the aspect of leading people to truth.  

Page 122) To return to our subject, when Shakyamuni declares in the "Expedient Means" chapter that he will now preach the Law, "honestly discarding expedient means" (LS2, 44), he is discarding the two types of expedient means we have discussed so far--functional-teaching expedients and truth-gateway expedients. The secret and mystic expedient is another thing altogether. It is not an expedient to be discarded; it is an expedient that represents the truth itself.

Q70: Nichiren Daishonin writes: "Suffer what there is to suffer, enjoy what there is to enjoy. Regard both suffering and joy as facts of life, and continue chanting Nam-myoho-renge-kyo, no matter what happens. How could this be anything other than the boundless joy of the Law? " Explain this passage in terms of the "secret and mystic expedient. " (p. 128) 

The Daishonin writes:

Suffer what there is to suffer, enjoy what there is to enjoy. Regard both joy and suffering as facts of life and continue chanting Nam-myoho-renge-kyo, no matter what happens. Then you will experience boundless joy from the Law. (MW-1, 161)  Suffering and joy are expedients of the nine worlds. To chant Nam-myoho-renge-kyo is to be in the world of Buddhahood, the realm of the Buddha's true wisdom.  From the vast, elevated state of life we attain through our practice of faith, we gaze serenely upon all sufferings and joys, and at the same time we savor the joy of the Mystic Law. This is what it means to have read the "Expedient Means" chapter of the Lotus Sutra with one's entire being.
Q71: Explain the concept of "the replacement of the three vehicles with the one vehicle. " In the  "Expedient Means" chapter of the Lotus Sutra, how is the one vehicle expounded? (p. 140) 

(Page 140) Saito: Yes, let's begin. I'd like to start by confirming something very basic. The concept of "the replacement of the three vehicles with the one vehicle" summarizes the core substance of Shakyamuni's preaching--which begins to be revealed in the "Expedient Means" chapter-in the theoretical teaching (first half) of the Lotus Sutra. Here, Shakyamuni explains the real function of the three vehicles and reveals that there is only one true vehicle.  The "three vehicles" refer to the vehicles of Learning, Realization and Bodhisattva-in other words, the respective teachings for becoming a voice-hearer, pratyekabuddha and bodhisattva. The teachings of the Buddha are likened to "vehicles" because they convey people to a higher state of being.  The "one vehicle" means "the sole and only teaching." Since the Buddha expounds his teaching exclusively so that all people may attain Buddhahood, it is also called the "Buddha vehicle" or the "one Buddha vehicle." It can also be interpreted to mean the conveyance by which the Buddha himself attained enlightenment. The "one vehicle" teaches the path that the Buddha himself followed and furnishes us with the very same vehicle he utilized. 

(Page 141—a recap) Ikeda: The "Expedient Means" chapter makes it absolutely clear that the true intent of the Buddha in teaching the three vehicles was to teach the one vehicle. This clarification is called "the replacement of the three vehicles with the one vehicle." It stresses that the Buddha teaches only one vehicle, and that there are not two vehicles or three vehicles.  

Q72: What is the meaning of "the unification of the three vehicles within the one vehicle"? Explain the two aspects of the unification. (p. 142) 

In other words, the three vehicles are a way in which the Buddha divided up the teachings of the single Buddha vehicle as an expedient means to lead people to the truth.  The "Expedient Means" chapter repeatedly and strongly emphasizes that the Buddha's true intent lies solely in teaching the one Buddha vehicle. The revelation that the three vehicles are merely expedient means and that only the one Buddha vehicle is true is also called "the unification of the three vehicles within the one vehicle." There are two aspects of this "unification"--the "unification of the practitioners" and the "unification of the teachings."  

Saito: Yes. The "unification of the teachings," as you have just explained, is the unification of the three vehicles within the one vehicle. After they are thus unified, the teachings of the three vehicles are put in their proper place within the one vehicle, and each has its own special significance. Each is still valid as a partial truth or view.  The "unification of the practitioners," meanwhile, is the revelation that all who are taught and converted by the teaching of the one vehicle are bodhisattvas without exception. The "Expedient Means" chapter states, "The Buddhas, the Thus Come Ones, simply teach and convert the bodhisattvas" (LS2, 31); and "I employ only the single vehicle way / to teach and convert the bodhisattvas / I have no voice-hearer disciples" (LS2, 45). In such passages, the Buddha reveals the single Buddha vehicle and calls out to all living beings--specifically the followers of the two vehicles (the voice-hearers and pratyekabuddhas)--to embrace this single vehicle. By doing so, these practitioners of the two vehicles are unified with the bodhisattvas; that is, they become bodhisattvas, too.  

Q73: The Daishonin states: "If the worlds of the two vehicles do not attain Buddhahood, then the worlds of the two vehicles within each of the other eight worlds will not attain Buddhahood. And if the worlds of the two vehicles within each of the other eight worlds do not attain Buddhahood, then none of the other eight worlds will attain Buddhahood. " In light of this passage, compare the Lotus Sutra with the pre-Lotus Sutra teachings in terms of the enlightenment of the two vehicles and the mutual possession of the Ten Worlds, and explain the equality of all living beings as expounded in the Lotus Sutra. (Pp. 148-49) 

(Page 148) Endo: Yes, it's precisely as the Daishonin declares: The Lotus Sutra teaches none other than this. While the causes and effects of the Ten Worlds were revealed in the pre-Lotus Sutra teachings, only the Lotus Sutra establishes the mutual possession of the causes and effects of all Ten Worlds. (Gosho Zenshu, p. 401)

Saito: So, as was mentioned earlier, the bodhisattvas really couldn't afford to be indifferent to the grief of those of the two vehicles when the latter were told they could never attain enlightenment, could they?  

Ikeda: Yes, and that's a crucial point.  The Daishonin writes:  The persons of the two vehicles are not the only ones who should grieve when it is announced that they will never attain Buddhahood; know that we, too, must grieve with them. (Gosho Zenshu, p. 522).  And he expresses his own sentiments as follows:  The failure of others to attain Buddhahood is my failure to attain Buddhahood, and the attainment of Buddhahood by others is my attainment of Buddhahood. The birth in the Pure Land by other ordinary people is my birth in the Pure Land. (Gosho Zenshu, p. 401)  Before the doctrine of the mutual possession of the Ten Worlds was expounded, the problems and concerns of others were regarded as something divorced and separate from oneself. But with the teaching of the mutual possession of the Ten Worlds, people came to realize that the attainment of Buddhahood of others was their own attainment of Buddhahood, and that if others could not attain Buddhahood, then neither could they themselves. This dramatically transformed people's view of life and the world. The misfortune of others is our misfortune. Our happiness is the happiness of others. To see ourselves in others and feel an inner oneness and sense of unity with them—this represents a fundamental revolution in the way we view and live our lives. Therefore, discriminating against another person is the same as discriminating against ourselves.  When we hurt another, we are hurting ourselves. And when we respect others, we respect and elevate our own lives as well. 

Saito: In other words, by embracing the life philosophy embodied in the mutual possession of the Ten Worlds, we can transcend discrimination and achieve true equality.

Q74: In the "Expedient Means" chapter of the Lotus Sutra, Shakyamuni expresses his goal to "make all persons equal to me, without any distinction between us. " What Buddhist principle explains why it is possible for the Buddha’s disciples to share the same goal and to practice the way of the oneness of mentor and disciple? (p. 156) 

(Starting on page 155) Saito: What is the significance of this evolution from "the way of mentor and disciple"

to "the way of the oneness of mentor and disciple"?  

Ikeda: Prior to the revelation of the one Buddha vehicle, the bodhisattvas who were followers of the Bodhisattva vehicle maintained a separate identity from the followers of the other two vehicles of Learning and Realization, whom they believed could never attain enlightenment. Because they viewed each of the Ten Worlds as being separate from one another, the bodhisattvas were not only unable to save other living beings but 

(Page156) they were unable to attain Buddhahood themselves. But the Buddha's wish is to enable all living beings to attain enlightenment. Though there is always inevitably some degree of disparity in the state of life of mentor and that of the disciple, in the case of the bodhisattvas of the three vehicles, the very spirit, aspiration and philosophy of mentor and disciple are fundamentally irreconcilable. On the other hand, the bodhisattvas who embrace the one Buddha vehicle after the three vehicles have been put in their proper perspective base themselves on the principle of the mutual possession of the Ten Worlds--that all living beings can equally attain enlightenment, including the now-transformed voice-hearers. Armed with this profound philosophy, they then embark on the great challenge to lead all living beings to enlightenment; here, for the first time, they enter the same path as the Buddha. In this fundamental commitment, mentor and disciple become comrades who share the same goal and are bound in a relationship as a senior and junior in faith traveling on a shared path. Advancing in such unity, with such oneness of heart and mind, is the true way of mentor and disciple.

(Interesting summary on page 157) The replacement of the three vehicles with the one vehicle engendered a fundamental transformation in the mind and the way of life of the disciple--a transformation from the way of mentor and disciple to the way of the oneness of mentor and disciple.

Q75: Nichikan, the 26th high priest, emphasized that striving to attain the same state of life as the Daishonin is the very essence of Buddhism. Nichikan states: "We ourselves manifest the life of the founder, Nichiren Daishonin" and "our lives immediately become the Gohonzon of 'three thousand realms in a single moment of life, ' the entity of the founder, Nichiren Daishonin. " What does Nichikan say we must do to make this possible?  Contrast Nichikan's view with the position of the current Nichiren Shoshu priesthood. (Pp. 159-60) 

Suda: Nichikan Shonin also emphasized that striving to attain the same state of life as Nichiren Daishonin is the very essence of the Daishonin's Buddhism. He writes, "Through the power of the Mystic Law, we ourselves manifest the life of the founder, Nichiren Daishonin."  He also says:  When we chant Nam-myoho-renge-kyo with faith in the Gohonzon, our life immediately becomes the Gohonzon of ichinen sanzen, the entity of the founder, Nichiren Daishonin. 

Endo: The Nikken sect, in direct violation of that spirit, is determined to prevent people from becoming one with the Daishonin. They must think it very much to their disadvantage to have the Daishonin and his followers walking along the same path, united.

Suda: Yes, it seems they will do anything to disrupt the perfectly natural unity of mentor and disciple, wishing to insinuate themselves into the resulting fissure, so that they can dominate and control the followers. This is in direct contradiction to the Daishonin's teaching that ordinary people are endowed with the supremely noble state of Buddhahood, just as they are. It also runs counter to the teachings of Nichikan Shonin, who inherited and faithfully carried on the Daishonin's teaching.

Q76: How does Nichiren Daishonin explain the meaning of "consistency from beginning to end" from the standpoint of the Buddha's enlightenment? What does the Daishonin say is "the reason the Lotus Sutra is acclaimed for its great impartial wisdom"? (p. 172)

Ikeda: The factor of "consistency from beginning to end" can be viewed from a higher plane as well. Namely, that in terms of the true entity to which the Buddha became enlightened, the life of the Buddha (beginning) and the lives of beings in the nine worlds (end) are ultimately equal (consistent) as entities of the Mystic Law. Hence, all living beings can become Buddhas once they awaken to the true reality of their own lives—that is, that they themselves are entities of the Mystic Law.  Ignorance or awareness of this truth is the only difference between a Buddha and persons of the nine worlds. Nichiren Daishonin states:  [In the phrase "consistency from beginning to end,"] "beginning" refers to the Buddha nature, while "end" refers to the not-yet-manifested Buddhas, the living beings of the nine worlds. "Consistency" indicates that the Thus Come One who has attained the ultimate stage of perfect enlightenment and we ordinary people who are ignorant of our own Buddha nature are ultimately equal and without distinction. This is the meaning of "consistency" and the reason why the Lotus Sutra is acclaimed for its great impartial wisdom. (Gosho Zenshu, p. 413)
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